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Study of Sanskrit in Ceylon—By Pannie Hart Monan VIDYABHUSTAN. 


The island of Ceylon has been known to us from very early times: 
first, as a fabulous country inhabited by a class of men called Rakshasas, 
who, though civilised in arts and sciences, were yet rudo in their habits 
of life; seeondly, as a country of precious stones during the Buddhistic 
period; and lastly asa country oceupied by a large colony from the 
city of Simhapura in Western Bengal, then called Radha. But after 
the Arabs, the Portuguese aud the Dutch came to trade in the East, 
and becamo the lords of tho Indian Seas, the Bengalese who used to go 
to Ceylon, embarking at the ancient port of T4mralipti, the modern 
Tamluk, ceased to make sea-voyages. 

It is owing to this fact, that, at present, communication between 
Ceylon and Bengal has become a thing of the past. With the exception 
of a few natives of India who happen to visit Colombo on their way 
to Europe, the people of this country know very little of Ceylon. 

At a time when the spirit of adventure awakened the dormant 
energy of the Indian pcople to action, and when the barriers raised by 
Hinduism against sea-voyages were removed by the enlightened 
spirit of Buddhism, thousands of barks used to sail from Tamralipti 
to the shores of Ceylon, (१, e., l'ámraparní or Tamravent of the ancients) 
It was through the efforts of those merehants that the fame of the 
mineral wealth of Ceylon became known to the Romansand the Grecks, 
who had intercourse with the empiro of Magadha. More than two 
centuries before Alexander’s conquests in the Hast, Indian merchants 
from Srávasti, the ancient capital of Oudh, used to visit Ceylon, evidence 
of which is now coming to light from the sacred books of the Buddhists, 
preserved in the Archives of the Dalai Lama at Lhasa. 

Besides what can be gathered from Tibetan sources, something 
can bo gleaned from the Kalpalatá, the Ratnamálá, and other Sanskrit 
works lately recovered from Tibet by Bibt Sarat Chandra Dis. 

The story of Muktálatá, which has been published in the Biblio- 
theea Indica Series eontains the following :— 


ततः कदाचिद्वणिज्ञः श्रावस्तीएरवासिनः | 


मकराकरसुत्तोय्धे सिंदलद्वौ पमायधुः ॥ 
* * * * * 


कालेन सिख्मुत्तोय्ये सम्प्राप्ताखे fem एरिस्‌ | 
प्रणस्थावेद्य qued ANA मडात्मने ॥ 


d.e, “Some time afterwards native merchants from Srávastí erossed 
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over the sea and reached the island of Ceylon. Having resided there 
for some time they crossed the sea again and reached their native town; 
and after bowing before their Lord they gave him an account of her 
(7. e., the princess’) behaviour and handed over her letter to Him.” 

Mr. James D'Alwis, in his preface to the descriptive catalogue of 
Sanskrit, Pali, and Singhalese literary works, observes :—“ If the Orient 
pearls for which Ceylon has been famel from all autiquity, are still 
highly prized amongst the nations of the world, tho intellectual pearls 
whieh Oriental scholars of many nations will be euabled to gather from 
Lahká's storc-house of Literature, will not be esteemed as less precious 
or valuable." This remarkable passage struck me very much wheu 
I glanced over the pages of his catalogue. Being a Brahman, I did 
not attach much value to the numerous Pali and Singhalese Buddhist 
works which have been enumerated init, nor did I wonder at the 
mineral wealth and pearls which Ceylon possessed in olden times. 
What strnck me most was the account of the study of Sanskrit which 
prevailed in Ceylon during the early centuries of the Christian era. 

So early as the fifth century the study of Sanskrit was considered 
essential for all those who passed for literati in Ceylon, and Sanskrit 
scholars were respected side by side with the professors of Pali, the sacred 
language of the Buddhists. Weare told in the Mahavaméa that Brahma- 
nism flourished in Ceylon for about ten centuries, till 40000 A. D. This 
statement is borno out by facts and also by the Sanskrit works which 
were written by Singhalese authors, It is also very interesting to note 
that while the nine gems, called nava ratna, adorned the court of Vikra- 
máditya during the Gth century A. D., the Augustan age of India, 
there should have been a king on the throne of Ceylon, who in 
scholarship in Sanskrit and in versification was not less gifted than the 
son of Sarasvati—the immortal Kalidasa. 

The fame of Kumáradása as a poet had spread far and wide, and 
Kalidasa who had read one of his productions—the * Jánakí-harana"— 
was so much struck with the true poetic genius of the Royal Poet of 
Lanka that he was induced to make a journey to Ceylon to meet him. 

Oriental scholars have not yet boen able to gather sufficient chro- 
nologieal information about the age of Kálidása to enable us to enter 
into a discussion on the subject. There are so many conflietmg state- 
ments as to his date, that onc is apt to be bewildered by them. There 
isa tradition in Bengal that ho died in the house of a courtezan. 
This statement, whether true or false, is borne out by a tradition which 
can be gathered from Singhalese works. 'The learned Bhikshu Dhar- 
máráma, in the preface to his edition of the “ Jinakf-harana,” gives promi- 
nenco to this account. Itis said that Kalidasa struck with the wonder- 
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ful poetic genius of Kumáradása, undertook a long aud tedious journey 
from Central India to meet the royal bard in his native land. 

* Kumáradása who was a profound Sauskrit scholar and poet reigned 
nine years, and ended his life by throwing himself into the funeral 
pile of his friend Kalidasa.” The following lines from the Singhalese 
work called “ Perakumbásirita" fully corroborate the above statemeut 
and further record the very high merits of the king as a poct :— 


Ejara Kiviyara pinin Jdnaki-haranaé mahakavbendi, 
Kumarađas vada Kalidas num Iiviudu Lata Sua divipidi. 


i.e, “The king Kumáradása who with immortal poetic felicity 
composed the Jénaki-harana aud other great epics, sacrifieed his life for 
the great Kalidasa.” 

An episode so interesting for the light it throws on tho lives of 
Kumáradása and Kálidása demands our attention. The Singhalese story 
in brief is this :— 

The king was in the habit of frequenting the house of a woman 
to whom he was attached. On one of these visits he wrote on the wall 
the two lines— 


Padmát padmańı samudbhitam 
S'riyate na cha drisyate. 


i.e, “It is heard, but not seen, that a lotus flower is produced from 
another lotus flower.” 

Under them he wrote a line offering a reward to the person who 
should complete the verse. Kalidasa, then on a visit to the great royal 
bard whose poem he had seen in India, took lodgings that evening, as 
chance would have it, in the same house, and happening to see the lines 
on the wall, completed the verse by adding,— 


Dálé tava mukhdmbhojat 
Trvannetrendivaradvayam. 


i.e., “O Maiden! from the lotus of thy face have sprung up the 
two blue lilies of thine oyes." 

The woman to whom perhaps the poet meant the lines as a com- 
pliment, influeneed by the hope of obtaining the promised reward, mur- 
dered Kalidasa that night and hid his body. 

When the king visited her the following morning, she demanded 
the reward as the writer of the couplet. But Kumáradása, detecting in 
them the genius of a ttuo poet, would not believe her, but insisted on her 
disclosing tho real author. On being threatened, the murderess confessed 
her erime. When the corpse of Kálidása was brought out, the king's 
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sorrow and consternation knew no bounds. He ordered a grand fuueral 
in honour of the reuowned poet. When the pile was lighted, the 
generous-hearted monareh, overwhelmed with sorrow, sprang into the 
fire and was soon consumed by the flames together with his brother 
bard. Five queens of the king instantly followed his example. 
Aceording to the Singhalese custom, seven monuments were erected, 
and seven bé-trees planted on the spot of the eremation. This sad event 
appears to have happened at Matara (or Mahatirtha), where the king 
is said to have residod at the time. 

Within the town there is a place by the name of “ Hat Bédiwata’’ 
( aaaifwaez—the garden of seven bó-trees), which tradition points out as 
the seene of this tragedy 

In India a similar tradition prevails regarding Kalidasa, who is said 
to have written the following verse :— 


कुसुमे goaf: yt न च इश्यते | 
'बाले तव मुखाम्भोजे कथमिन्दोवरदरयस्‌ ॥ 


i.e., “It is a mere hearsay statement, that flower begets flower, but 
no one has realized (tho truth of it) by actually seeing it. O Maiden, 
how is it that I see two lilies on your lotus-faee ? ” 

It is curious that the traditions that prevailed in both countries 
should be substantially the same, though expressed in different words. 
Of the two, the Indian sloka is decidedly the better. 

Some Oriental seholars have eonjeetured the date of Kálidása to be 
in the 6th eentury. That Knmáradása was 9 king of Ceylon in the 
6th century is a historical fact, as ean be gathered from the Maháva- 
méga, therefore it is not improbable that the great Indian poet Kalidasa 
was a contemporary of Kumaradasa. 

It is to be regretted that the original works of Kumáradása should 
have been lost. But quotations from his Jánaki-haraga are to be 
found in Pataijali’s Mahábháshya, in Rajasekhara’s work, in Ujjala- 
datta’s Unadi Vritti, and also in Kshemendra’s Auchityálankára. Prof. 
Peterson, in his paper “ On the Auehityálaükára of Kshemendra, with 
a note on the date of Patafijali,” mado the following remarks :— 


“कुमारदासस्थ--- 
अयि aaaf टढोपगूइन॑ त्यज नवसज्मभोरुवक्तभं | 
अरुणकरेज्ञम एष वत्ते वरतनु संप्रवद्‌न्ति कुक्कुटाः ॥ 
(Kshemendra’s Auehityálaükára.) 


ien “By Kumáradása— 
O, give up the firm (warm) ombraco and leave the lover who is 
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timid at this first union. O beauteous Maiden! the rays of the rising 
suu arc appearing and the cocks are crowing.” 

“ The discovery that Kshemendra quotes this verse and assigns it to 
Kumáradása will one day, Y hope, prove a valuable datum for the Mahá- 
bháshya itself. Unfortunately we do not yet know Kumáradása's own 
date. Bubthe following verses by him are quoted here, as, with the 
present example, presenting strong internal evidence that a writer who 
quotes Kumáradása cannot have lived at the date now widely accepted 
for Patanjali.” 

Prof. Peterson again published the following note in the Academy 
for the year 3885, page 277 :—“ I have lately come across a date for 
Kumáradása and tho name of his book. In Jalhana's * Sükti Muktávali ' 
the following verse of Rájasekhara's treats of this poet :— 


जानकोचरणं ay रघुवंशे स्थिते सति ! 
कविः कुमारदासञ्च रावणच यदि Wa! ॥ 


“ie, ‘The poet Kumáradása and Ravana, if any, are the only 
persons who can achieve the Jénakt-harana (or Rape of Sita) in the face 
of the Raghuvaméa (or unawed by the dynasty of Raghu). 

“It is clear from this that Kumáradása wrote his ‘Janakt- 
haranam’ after Kalidasa.” 

I think, by writing ‘after Kalidasa,’ Prof. Peterson meant after the 
* Raghu-Vaméa,” for it is only stated in the above $loka that Kumára- 
dása's *Jánakí-harana" was a later production than the “ Raghu- 
Vamdéa.” But it does not necessarily follow that Kumáradása flourished 
after Kalidasa. 

The ‘Pada-Chandrika,’ by Ráya-Mukuta, a commentary on the 
Amarakosha, which is a work of the ठया century, has numerous 
quotations from Kumdradésa’s “ Jénaki-harana.” This shows that tho 
work was largely used in India during the löth century. 

We are told by the Singhalese historians that about the l4th 
century certain Dravidian kings conquered Ceylou and exterminated 
all the Sanskrit and Pili works of that island; so much so that the 
Singhalese, after the downfall of this dynasty, had to bring all tho sacred 
books from Burmah. It seems that Kumáradása's works were also 
destroyed at that time in Ceylon. But as the Jánaki-harana was extant 
in India up to "१७8580 century, we may hope that it will, some day, bo 
discovered by the Pandits who arc now engaged in collecting Sanskrit 
Manuscripts under the auspices of the Government. 

In 870 Mr. James D'Alwis, who was entrnsted with the work of 
searching for Sanskrit and Páli manuscripts in Ceylon, discovered a 
manuscript of the Singhalese Sanna, i e, a literal translation of the 


26 H. M. Vidyabhushan—Study of Sanskrit in Ceylon. [No. 8, 


work, the “Janaki-harana,” Being himself a great scholar, he was able 
to appreciate its excellence. He eaused a Pandit to restore ten verses 
of the work from the said sanna, or Singhalese commentary. 

I here quote his remarks on the poem: “ The Janaki-harana is a very 
ancient and very interesting Sanskrit poem. A Singhalese Sanna, or 
literal translation of it, alone has been discovered. It is, however, 
possible that the original work may still be found in some nook of an 
old monastic library. Like all Singhalese Sannas, this translation quotes 
the words of the original in their integrity, and it is therefore not 
impossible to restore the words to their original poetieal form; though, 
we eonfess, the mannseript in our possession requires mueh eorrection 
after comparison with other eopies, which, we hope, may yet be found. 
But its restoration into metre is undoubtedly a very arduous work. 
Considering, however, that this poem, according to the opinion of the 
learned in Ceylon, is ‘not inferior to the works of Kalidasa,’ the 
Indian Shakespeare, and that it may be ranked amongst the Mahakavyas, 
or great poems, it may be well worth the trouble of some Oriental 
scholar in Europe to undertake the work of restoration." 

I am glad to notice here that reeently Bhikshu Dharmáráma, 
the learned Principal of the Vidyálankára Oriental College, Ceylon, 
has done great service to Oriental seholarship by restoring Kumáradása's 
Jánaki-harana into metre from the Singhalese literal paraphrase. Ho 
has collected several manuseripts of the sanna, and has built an edifice 
with the material contained in them—which, I may hope, will be found 
to resemble its prototype—the lost Janaki-harana, if found out in future. 
Had Mr. D’Alwis been living now, how glad he would have been to see 
the realization of his hopes about the work in the labours of Bhikshu 
Dharmáráma—twenty years later. 

To enable us to form an estimate of the comparative value of tho 
restored verses, I subjoin a transeription in Devanagari of the first l0 
verses of the Canto IX from the present edition, side by side with those 
restored by Mr. D'Alwis. (See Appendix I.) 

From a careful examination of the above it will be seon that the 
spirit of the verses given by Dharmáráma and D'Alwis is the same, 
though a slight alteration iu the arrangement of the lines may be noticed 
here and there. 

The occasional deviation of Dharmáráma's §lokas from those given 
by Mr. D'Alwis is due to the use of synonymous words. This is chiefly 
due to the fact that Dharmáráma had access to more correct and trust- 
worthy manuscripts than Mr. D'Alwis had access to twenty years ago. 
It is also to be noted that he took greater pains than Mr. D'Alwis, as 
ho had gleaned materials from differont sources with a view to publish 
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the complete work of the “Janaki-harana.” Mr, D’Alwis had frankly 
confessed his inability to procure further materials, and so he was 
content with restoring to us only ten verses of the entire work. 

It is a pity that Bhikshu Dharmáráma should bave thought it fit to 
publish his edition of the Jáuaki-harana in the Singhalese character, 
which is not intelligible to many of us. I believe, if the production were 
transliterated into Roman or Devanágarí character, it would be sure to 
receive the recognition it deserves at the hands of many Oriental scholars. 

I beg to submit the first forty-two verses of Canto I, which I have 
transliterated into the Devanágari character. I rejoice to say that, in 
my humble opinion, true signs of poetic genius can be seen from the verses 
I have already transliterated.* (See Appendix II.) 


APPENDIX I. 
VERSES RESTORED BY BHIKSHU DHARMÁRÁMA, 
CANTO IX. 
इति प्रदत्तस्य सुतस्य केघुचित्‌ गतेषु mA सखेन भूपतिः। 
घुर प्रतस्थे वनितापरिय्रद्देः चयं सुवानामितरत्‌ सम्य सः॥ १ 
कलच-भारेण च शोक-सम्प्रदा पददयं मर्थरविक्रमा पितुः | 
ततान पत्याद्भिरपेत्य Rafat: प्रयाणाभिसुखी ya: सुता॥ = 
एरुखवो$सौ शुणपच्छवत्तिनीं मतिं Aa Ya: एरखुताम्‌ | 
quami साधु जगौ गरोयसीं fat सतोनासुचितत्रताअयाम्‌ ॥ ३ 
पर प्रकषा वपुषः समुन्नतिगुंगस्य तातो न्टपतिनंव वयः | 
इति स्म मा मानिनि मानसागमः पतिप्रसादोन्नवयो fe योषितः | 8 
स्त्रियो न पुंसासुदयस्य साधनं त ण्व तडामविभूवि-हेतवः | 
तड्दियुक्को$पि घनः प्रज्टग्भते विना न मेघ विलसन्ति विद्युतः ॥ ५. 
गतापि भत्रे परिकोपमायतं गिरो$कया मा परुघार्थरोपनीः | 
वदन्ति मौनं fe परं प्रसादनं कुलस्त्रियो भत्तुजनस्थ wai ॥ ६ 
पतिब्रता बश्यमवश्यमङ्कगगा करोति शीलेन Jay पतिम्‌ | 
विनछ-चारिच-शुया quus पराभवं भक्तुरुपेति दुस्तरम्‌ ॥ ७ 


के [On Dharméréma’s edition of the *Jánakí-harana," sco Professor E, Leumann’s 
roviow in the Vienna Oriental Journal, vol, VII, p. 220. Ed.] 
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aq त्वयि व्याह्ृतिविस्तरेग मे कुरुब्व तत्‌ यक्तरितं त्वदाश्रयम्‌ | 
gfi प्रयातं जरसेव जज्जेर BPRS हृदयं न दास्येत्‌ ॥ ८ 

ष्यं लदेकप्रवणो मनोरथो थ्थाद्य देवादभि नाम नो भवेत्‌ । 
इति प्रवक्लुजेश्तो निरासिरे frag कणठं व चनानि मन्युना ॥ e 
उदग्रभासः शिखया शिखा-मणेः खजा च धम्मिल्ञकिरीटदळया | 
प्र्टन्य पारौ जनकस्य जम्पती च्तयाइयातामथ लम्भिताशिषौ ॥ १० 


CANTO IX. 

VERSES RESTORED BY Mr. D'Arwis. 
इति प्रत्तस्य usur केषुचित्‌ गतेषु मासेघु सुखेन भूपतिः | 
चयं सुतानामितरत्‌ समप्ये सः पुर तस्थे वनिता-परिग्रहेः ॥ ₹ 
नितम्बभारेण च शोकसम्प्रदा ya सुता मन्धर्विन्रमा fug: | 
ततान पादावद्विन्दभिदशोरुपेत्य मत्याभिमुखो ugs ॥ २ 
ग॒रुस्ततोऽसौ गुणपच्छवत्तिनी' मतिं समालम्बः JÈ: परस्कताम | 
auant साधु fax गरौयसीं जगौ सतीनासुचितव्रताश्रयाम्‌ ॥ ३ 
पर प्रका quu: समुन्नतिः शुयस्य तातो «ufus नवम्‌ | 
इति स्म मा मानिनि मानमागाः पतिप्रसादोन्नतयो डि योषितः | 8 
स्त्रियो न enge er साधनं त एव वद्धामविभूति-हैतवः | 
तडिदियक्कोऽमि घनः घ्टम्भते विना न मेघं विलसन्ति विद्यतः | ५. 
fasan मा परुषाधंदीपनीः गतापि we परिको पमायतम्‌ | 
कुलास्त्रयो भत्तजनस्थ भर्त्सने वदन्ति मौनं fe परं प्रसाधनम्‌| द 
पतिब्रता वश्यमवश्यमङ्गना करोति शीलेन query पतिम्‌ | 
विनछ-चारिञ-शुणा गुणेषिणः पराभवं agafa दुस्तरम्‌ ॥ ७ 
अल त्वयि व्याहृति-विस्तरेण मे सति gard चरितं त्वदाश्रयम्‌ | 
न दीस्येद्‌ यज्‌ जरसेव जज्जेर' TESTE wad quu तत्‌ ॥ ७ 
स्यं त्वदेकप्रवणो मनोरथो cag देवादि नाम नो भवेत | 
इति ग्रवक्तुवंचनानि मन्धना fae करठे जरतो निरासिरे | € 
उद्ग्रभासः शिखया शिखामणः खजा च धम्मिलह्लकिरीटद या | 
nee पारौ जनकस्य जम्पती च्छयादयातामथ लम्भिताशिषो ॥ १० 
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CANTO IX. 
Translation. 


l. Thus when his (eldest) son had happily spent a few months, 
the king got his three remaining sons married and started for his 
eapital. 

2. (The Prineess) born of the earth, when about to start in the 
eompany of her husband, touehed in reverenee with tearful eyes the 
fect of her father. Her steps were graceful and slow owing to tho 
heaviness of her heart (at the prospeet of separation) and also to that of 
her limbs. | 

3. Then her father addressed his aeeomplished daughter in lan- 
guage whieh was (at onee) instruetive and also befitting the vows of 
purity in the fair sex; so that she might always abide in virtue. 

4. “0 my daughter, being possessed of extraordinary self-respect, 
do not be proud of your personal eharms, your high aeeomplishments, 
your royal parentage, or of your budding youth; for the welfare of 
the female sex consists in the love of their husbands. 

5. “The wordly sueeess of men is not due to woman, But men are 
the souree of the good fortune and prosperity of their wives. For 
there eannot be lightning without elouds, though the elouds appear 
charming when there is no lightning. 

6. “Even when you beeome angry, do not use a strong word to 
your husband. It is said that silenee is the best resoureo of a noble 
wife when she is reproved by her husband. 

7. “A wife devoted to her husband by her chastity, charms a good. 
husband. A wife who has abandoned a virtuous life, ineurs the irre- 
deemable displeasure of a virtue-loving husband. 

8. “Your behaviour should be good, so that when it reaches my ear, 
my heart whieh is sore and infirm with age, may not be pained in a thou- 
sand parts. 

9. “Let not this cherished hope of mine, whieh is centred in you, 
even by ehanee end in nothing.” When the old man expressed himself 
iu this manner, sorrow choked his throat and he could not speak any 
more. 

]0. The couple at last set out from their father’s home, having 
bowed their head to the feet of king Janaka. The wreaths of flowers 
which adorned tho erown of the bridegroom whieh was topped with 
glittering gems, and also the dressed loeks of the bride now eovered the 


feet of king Janaka. 
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जानको-हरणम्‌ | 
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ब्यासोदवन्यामतिभोगभारादिवोऽवतोर्णां नगरीव दिव्या | 
च्तचानलस्थानशमौ SAAT परामयोध्येति परी पराज्या ॥९ 
यत्‌-सौध-प्टङ्गा य-सरोज-राग-रक्नप्रभाविच्छु रित: शशाङ्क: ! 
पौराङ्गनावन्ना-छतावमानो जगाम रोषादिव लोहितत्वम्‌ | २ 
झत्वाधि सर्वस्य सुदं सम्टद्या gata नाभूदभिसारिकाणाम्‌ | 
निशासु या काच्चन-तोरयस्थरलांसुभिर्भिन्ग-तमिख-राशिः ॥ ३ 
चीनांदुकेरसलिचासुदय-शटङ्गायमागो fus d wan | 
विटइइकोडिस्बलितेन्दू-स्टछ-निम्भाकपद्टेरिव या बभासे ॥ ४ 
िदृच्तुरन्तःसरसीमलझ्यं यत्‌ खातइंसः ससुदीच्य qua | 
सस्मार नूनं टढ-कोच्च-कुझ-भागज्छिदों भागव-मार्ग णस्य | ५ 
रथ्यास यस्यां रुदिनो ग्ट्ाणामादशेभित्तौ कतबन्यघाताः | 
खविम्बमालोक्य ad प्रमाणं चक्रुमेदामोदमरिदिपानाम्‌ ॥ दू 
लझैकभागं faraway विकृष्य मन्देन समौर शेन | 
दोर्घीछतं a-rag करोति यच ध्वजझत्यमन्रम्‌ ॥ ७ 
यस्यां युवत्यो fafeat विधात्रा TANTI: कर्षम्‌ | 
प्रवालश्तैर्षा वदनं सुवर्णे सुक्तामयाङ्गावयवा TERT! ॥ ८ 
aira ag वडभी-विटङ्गं विश्वाणितात्मध्वनि पुम्करेष | 
यव्सोधकान्तेरिव संविभागं बन्ने सितं merase pc 
प्रभा-विदत्तिवितता पताका खासन्नजीमूतघटास यस्याम्‌ | 
विद्युन्निभा काञ्चर्नापञ्जरासु ततान तोषं शिखिनामुदय्रम्‌ ॥ १० 
यच च्छतोर्डंहित-तामसानि रुक्काइस-नीलो पल-तोरणानि | 
कोधप्रमोदौ विदधुर्विमाभिर्नारीजनस्थ saat निशास ॥ ११ 
वच्ाभवत्‌ पं्तिर्थाभिधानो भत्ता सवो भाबुनिभः gad: | 
च्चान्वयेबिभरलंघ्यमन्य-पयानाथमानं जयमानमो जः ॥ १२ 
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व्यखण्डमानो मनुजेः्वराणां मान्यो गुणज्ञो गुणजेमेनो ज्ञः | 
दिशो यशोभिः ure gp mp राजा रजतावदाताः ॥ १३ 
जिगौयुराजावजनन्दनो सौ पूर्व विजिग्ये$न्तरितानजय्यान्‌ | 
feu घडभ्यस्तन्समस्त-ास्तर-ज्ञानो प रुद्धेम्द्रिय-वाजिवेगः | १४ 
तेनालसत्वं पुरुषोत्तमेन वलिप्रतापापइविक्कमेण | 
चेलोका-दुलंघ्य-सुदशनेन नानन्तभोगाश्चयिणापि तेने ॥ ९५ 
दण्डस्ततस्तस्य सुवं जिगीघोः कम्प वितन्वन्‌ fafwargue: | 
तापेक-हेतुस्त्रिशाधिपस्य दिशां ज्चरुस्तीत्र इवाविवेश | १६ 
agaga गतस्तदीयस्तेजोऽभिघाणो गुरुरझिराणशिः | 
नितान्त-सन्तापित-पूवकाछः प्रोक्षेदयामास न्टपं कटाहे ॥ १७ 
शजङ्गमप्राथित-सेव्यवेला काञ्चौशुणाकर्धिंत-सा्थेलोका i 
दिग्दक्षिणा कर्कश-यल्ल-भोग्या वेश्सेव मुक्का Tata तेन ॥ १७ 
विनिव्नितोऽप्यस्य शरेण घातं लब्ध्वास्ुरासुप्रघसायुधस्य | 
वयात्मानमन्येरसमानमानं मेने मनखो युधि यावनेन्त्रः ॥ १९ 
तेजश्र्कलेनाथ हुवाशनेन खीवासरुम्यं Wwe तुरुव्कम्‌ | 

yu स्वासक्तागतेयंशोभिराशीयमन्तं सुरभौचकार | २० 

परेषु वात्यापरिङंितोऽस्य कोधाभिधानो युघि चित्रभानुः | 
स्ातास््रनेचच्युत-वाशिवि्षेरानायि शान्तिं रिएकाभिनौनाम्‌ ॥ २१ 
तस्येकवाणासनभअशचोरालोकभूमो चरणारविन्दे | 

आसेदतुः सरवनरेत्त्रमो लिरलप्रभालक्तकमण्डनानि ॥ २२ 
लोकस्तदीये सवि दारगोरे कीत्तिप्रताने पविच्डम्मभाने | 
आअभिन्नकोशं कुमुद निरौच्य सुमोच चन्त्रोदयशङ्गितानि ॥ २३ 
समस्तसामन्तन्टपोत्तमाङ्कान्धध्यास्य तस्थोन्नतदत्ति तेजः | 
जञ्चाल चूडागतपद्मरागरागच्छटाविस्मुरच्छलेन॥ २४ 
नरेन्दचन्दस्थ यशोवितानञ्योत्खा महीमण्डलमश्इनस्य | 
तस्थारिनारीनयनेन्दुकान्त निष्यन्दहे तुसुंबनं ततान ॥ रप 

माता भवित्ती भववुल्यधाश्न इन्रदिषद्भत्तंनिखदनस्य | 
तेनोपयेमे समयं विदित्वा अभेः समच्तं विधिवद्धिधेया ॥ २६ 
महेन्त्रकल्पस्थ महाय देव्याः स्फुरन्मयूखा सरणिनंखानाम्‌ | 
पादद्यान्ते जितपञ्मकोशे मुक्तेव सुक्ताविततिविरेजे ॥ २७ 
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लीलागतोरच निसगसिद्धा मत्तो न दन्तौ मुषितो न हंसः | 
इतीव जंघायगल तदीयं चक्रे तुनाकोद्चधिरोइणानि ॥ २८ 

तस्या इत मन्मथवायमातः शक्यं विधातुं न निमील्य चक्तः | 
Se विधात्रा बु छती कथं तावित्यास तस्यां सुमतेवितर्कः | २७ 
विम्बाधशाया नवयौवगशी-सम्पर्केतो दद्धिमभित्रजन्ती | 

इतीव बद्धा रसनागुणेन आणी एनदेद्िनिषेधहेतोः | ३० 
घ्यस्थोदरस्थ प्रतितुख्यशोमं नास्तोति धात्रा भुवनन्ञयेऽपि | 
संस्यानरेखा इव संप्रयक्तास्तिखो विरेजु des: सुदत्याः ॥ ३१ 
वयःप्रकर्घादुप चौयमानस्तनदवस्योदद्दनस्रमेण | 

HOTA वनजायताच्या मध्यं जगामेति ममैष 4] ३२ 
अरालकेश्या अलके fare विधोयमाने चलतूलिकाग्रात्‌ | 
चुतस्य विन्दोरसितस्य मागरेखेव रेजे नवरोमराजिः | ३३ 
तस्या सुखेन्द' कुचचक्रवाकौ यस्मान्न विशेषयति इयं नौ | 

नायं शशो तत्‌प्रतितुल्यमन्यदिति स्म तकौ दिव मश्यतस्तो ॥ २४ 
नििग्यतुर्वालम्टणालनालं afaa किल दौर्घरूचम | 
uet खुभवियद्दौ तौ तन्या सनौ किं यदि तच चित्रम्‌ | By 
कान्तिपकर्ष दपानच्छदेन सन्ध्याघने बद्धपट्‌ इरन्त्याः | 

तस्या ग्टहोद्यानसरोगतस्य इस्तस्थ TATER रागः | २६ 
आसीदय चन्रभसो विशेषस्तदल्वाचन्त्रस्थ च भासुरस्य | 

fafa ua: सकलं कुरङ्ग Tea नेचद्धितयं दितीयः ॥ ३७ 
कान्तिश्चिया निज्जितपद्मरागं मनोज्ञगन्धं दवमेव शस्तम्‌ | 
नवप्रबुद्ध जलजं TAY AAY तस्या वदनारविन्दम्‌ ॥ ३८ 
इन्दोवरस्यान्तरमेतदस्था नेचोत्मलस्यापि यतो (watt | 
faasi नेकं सचते सुखाख्यमाक्रम्य तस्था वपर THIET | ३९ 
युग्मं मवो खञ्चलजिद्वा-पष््-सम्पकभोद्यासितलौ चनायाः 

Tag दूरोत्सरणं विधित्सु मध्येन तस्थाविति मे वितर्कः | ४० 
तत्‌केशपाशावजितात्मवच्छभारस्य वासः शिखिनो वनेम | 

asi तिरश्चामपि जातु चेतञ्चक्ने जनस्य स्पृशतीति NFA | ४१ 
दोषोऽपि यस्या सवनचयस्य बभूव रुच्तोभयनाशहेतुः | 

अन्यापि कन्या जितसिद्भकन्धा ताहग्णणा तस्य बभूव देवी ॥ ४२ ॥ 
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Translation. 

l]. In this earth there once was a great city of the name of 
Ayodhya; a city that surpassed all other cities in respect of wealth 
and prosperity, So prosperous (was it, that it looked) as if it had fallen 
down from heaven by the weight of its great wealth. It was a city 
which was a great resort of the Kshattriya race, as the Sami tree is the 
constant abode of fire. 

2. The moon became radiant by the reflected refulgence of the 
rubies that decked the spires of the lofty edifices of that city. Nay, 
her (tho moon’s) countenance became florid through jealous wrath at the 
sight of the superior charms of the fair females that lived there. 

3. The opulence and prosperity of that city brought joy to all, 
except to young maidens that sought their lovers. For the lustre that 
issued from the gems of the golden gates of that city dissipated dark- 
ness and made night bright as day. 

4. The glowing flags of China satin, which streamed in the sky 
from the lofty steeples of the mansions of that city, seemed like projections 
chiselled out from the moon. 

5. The swans that were swimming in the moat surrounding the 
city-wall cast wistful looks towards tho lakes of the city; but out 
of despair, owing to the lofty walls which stood in their way, they were 
reminded of the exploits of Parasu-ráma, who by his arrow cut a passago 
through the Mount of Krauiicha, 


A brief account of Bháskara, and of the works written, and discoveries 
made, by him.— BY THE LATE Payprr Baru Deva S'ésrní, C.LE. 

[Norge BY Eprror.—The following paper was found amongst the papers of the 
deceased Pandit after his death in ॥890 and communicated to the Society, of which 
ho was an Honorary Member, by his relations. It forms a portion of tho preface to 
his revised edition of Mr. Wilkinson's translation of the Golddhydya of the Siddhánta 
Stromagi, published in the “ Bibliotheca Indica," so far back as I86l. This preface 
was, apparently by an accident, not printed at the time, and tho Pandit kept it by 
him, and spent considerable pains over numerous and careful corrections, which he 
subsequently added. There seems to be no doubt that he intended to publish it on 
somo future occasion, and there cannot be a better place for its appearance than the 
Journal of the Socioty of which he was so long a valued membor.] 


Bháskara was born in 036 of the Sáliváhana era—or in the year 
ग]4, A. D.—Some authors mention that he was an inhabitant of Bira, 
a Maratha villago; but he himself states, at the end of his Goládh- 
ydya, that his native place was near the Sahyádri, or tho Western Ghats, 


